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Editorial

M. Abdus Sabur

C

onventional academic forums and conferences
in Asia have been examining the present crisis
and proposing future directions for research. At
the same time, a growing number of young Asian
scholars have become increasingly engaged in
research to respond to some of these modern challenges which the younger generation will have to
face. Such young scholars deserve encouragement,
space, respect and serious attention. Accordingly,
the inaugural Young Scholars’ Conference (YSC)
provided a forum for young scholars to present their
academic research work, develop networks and
enhance interaction with selected senior scholars in
order to build bridges, networks and advocacy for
a common future which is sustainable and peaceful. Over 80 young scholars between the ages of 25
and 35, comprised of university students, lecturers,
researchers, post-graduate students, NGO staff
members, government representatives and private
sector employees, engaged in research, academic
and development work, from countries in Asia, the
Middle East, Africa, Europe and North America
participated in the conference along with a dozen
selected senior scholars invited to exchange experiences and interact with the young scholars.
In this issue of AMANA, we present excerpts from
some of the papers presented at YSC to illustrate
the vision and actions for sustainable peace that
the young scholars presented at the conference in a
spirit of sharing and seeking solidarity support. Full
texts of all papers will be forthcoming in a future
publication.

Youth in Asia are facing crises stemming from three
major failures. First, there is failure of the Nation
State to protect, govern and provide sustainable human development to its people. All too often, such
failure has led to a vicious cycle of violent protest and
FRQÀLFWWHUURULVPDQG6WDWHFRXQWHUWHUURULVP6HFond, there is the failure of the development paradigm
adopted by the State, rooted in globalization of capital and labor, deregulation and privatization, which
is spawning new forms of poverty, exploitation and
enslavement. Third is a failure of values and belief:
*UHHGVHO¿VKQHVVDQGWKHVSUHDGRIPDWHULDOLVPRQ
an unprecedented scale provoke the call for a new
breed of much-needed global ecological spirituality.
This issue of AMANA highlights just a few examples
of efforts to address the crises arising from the above
three failures. First, is an overview of emotional
governance as a challenge for peace-building in Sri
Lanka. Second, an interview with the founder of the
grassroots citizen campaign – Free Burma Coalition
and third, a vignette is presented of the nonviolent
civilian response in Vietnam to the crisis in the South
China Seas. Next, it examines ecological spirituality
in relation to the challenges and crises evident in Asia
today and then highlights the remarkable example
of the One Billion Rising movement of women in
South Asia rising against the continuing, shameless
practices of violence against women. It concludes
ZLWKVRPHRYHUDOOUHÀHFWLRQVRQWKH,QDXJXUDO<6&

M. Abdus Sabur is Secretary General of the Asian
Muslim Action Network and the Asian Resource
Foundation, Thailand
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ͶΞΠΥΚΠΟΒΝ͑ΠΧΖΣΟΒΟΔΖ͑ΒΤ͑Β͑ʹΙΒΝΝΖΟΘΖ͑
ΗΠΣ͑ ΖΒΔΖ͞ΓΦΚΝΕΚΟΘ͑ ΚΟ͑ ;ΦΝΥΚ͞ΖΥΙΟΚΔ͑͝
;ΦΝΥΚ͞ΖΝΚΘΚΠΦΤ͑΄ΥΒΥΖΤͫ͑΅ΙΖ͑΄ΣΚ͑ͽΒΟΜΒΟ͑
ʹΒΤΖ
Supipi Jayawardena – Jayakody

W

ith the collapse of the Berlin Wall and the end
of Cold War in 1990 the world commenced
H[SHULHQFLQJDQHZW\SHRIZDUQHLWKHULGHRORJLcal nor economic, but cultural, resulting from the
increasing interactions among people (Huntington:
1998). Many ‘new nations’ that obtained independence in the wake of the Second World War are expeULHQFLQJWKLVW\SHRIZDU6UL/DQND¶VHWKQRSROLWLFDO
FRQÀLFWFDQEHXQGHUVWRRGDVVXFKDFRQÀLFW7ZR
TXHVWLRQVDULVHLQVXFKDFRQÀLFWVLWXDWLRQEDVHGRQ
FXOWXUDOIDFWRUVGRHVWKHVRFLDOFRQWUDFWEHWZHHQWKH
people and the state work at all? What type of governance model do the rulers follow in this situation?

however, differences among cultures have generated
SURORQJHGDQGYLROHQWFRQÀLFWV LELG 0RUHRYHUWKH
world is becoming a smaller place due to globalization and as a result, interactions between people of
different nationalities are increasing. This increase
can intensify national consciousness among people
and enhance their awareness of differences between
nationalities (Kaldor, 1998: 70-76). Cultural characteristics and differences based on grown nationalistic consciousness are less mutable and hence less
easily compromised and resolved than political and
economic ones, as Huntington explains (1998: 27).

(GZDUG$]DU¶VWKHVLVRQ3URWUDFWHG6RFLDO&RQÀLFW
DVDQHZW\SHRIFRQÀLFWHODERUDWHVWKHVSHFL¿FLW\
of Huntington’s thesis in the ‘new nations’. Many
new nations tend to share a common feature of
“prolonged and often violent struggle by communal
groups for basic needs such as security, recognition
and acceptance, fair access to political institutions
and economic participation,” (1991:93) thus formLQJ3URWUDFWHG6RFLDO&RQÀLFW 36& $FFRUGLQJWR
Contemporary Pattern of Conﬂicts: “New $]DUWKLVQHZW\SHRIFRQÀLFWLVGLVWLQFWIURPWUDGLWars”
tional disputes over territory, economic resources or
In the context of globalization, it is understood that (DVW:HVWULYDOU\DQGLQVWHDGWKH\UHYROYHDURXQG
culture or civilization, is increasingly important in questions of communal identity (1991:93). The term
VRFLHW\7KHUHIRUH FRQÀLFWV RI WKH IXWXUH ZLOO RF- ³3URWUDFWHG 6RFLDO &RQÀLFW´ HPSKDVL]HV WKDW WKH
cur along the cultural fault-lines separating these VRXUFHVRIFRQÀLFWVDFWXDOO\OLHSUHGRPLQDQWO\ZLWKLQ
FXOWXUHVLQVWHDGRIEHLQJEDVHGRQLGHRORJLHVDQG (and across) rather than between states.
economic resources. (Huntington: 1998). The differences among these cultures are not real, but Communal content reiterates the fact that the “most
constructed by those who view the differences as XVHIXOXQLWRIDQDO\VLVLQWKHVHFRQÀLFWVLWXDWLRQVLV
far more fundamental as any differences between the identity group, whether racial, religious, ethnic,
political ideologies and/or regimes prior to the end cultural or other.” Hence, the underlying cause of
of the Cold War. (Ibid) In fact, these differences WKHVHFRQÀLFWVLVWKHUHODWLRQVKLSEHWZHHQLGHQWLW\
GRQRWQHFHVVDULO\PHDQFRQÀLFWDQGFRQÀLFWGRHV groups and states and is the “disarticulation between
not necessarily mean violence. Over the centuries, the state and society as a whole” (Azar, 1990:07).
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In such a context, the individual interests and needs
are mediated through membership of social groups
(Ibid). This disjunction between the state and the
society again is linked to the whole concept of European Imperialism. Prof. Jayadeva Uyangoda explains
this link in relation to Sri Lanka where he describes
KRZFRORQLDOOHJDF\DUWL¿FLDOO\LPSRVHG(XURSHDQ
ideas of statehood on a multitude of ethnic groups
under the principle of divide and rule. As a result
of this, many multi-ethnic societies in the postcolonial contexts are dominated by a single communal
group or a coalition that have been unresponsive to
the needs of the other groups, eventually leading to
IUDJPHQWDWLRQDQGFRQÀLFW

addressing these inequalities has resulted in ethno
political groups entrenching themselves in different perceptions as to what should be the nature of
the Sri Lankan State that has led to a decade-long
YLROHQWFRQÀLFW

6UL/DQND¶VHWKQLFFRQÀLFWKDVEHFRPHSURWUDFWHG
in character as explained by Azar. The 30 year old
civil war has been interrupted numerous times for
a negotiated peace and political settlement, yet the
FRQÀLFWKDVGH¿HGGHHVFDODWLRQ$OOIDLOHGDWWHPSWV
at negotiated peace have propelled the civil war
forward with greater vitality and intensity. Both
war and peace appear to be mutually sustaining
GLPHQVLRQVRIDVLQJOHSURFHVVRIFRQÀLFWSURGXFHG
The deprivation of human needs is also understood to DQGVXVWDLQHGE\WZRGH¿QLQJG\QDPLFV L ,QWHQVH
EHDQXQGHUO\LQJVRXUFH³*ULHYDQFHVUHVXOWLQJIURP competition for state power between state-seeking
need deprivation are usually expressed collectively. minority nationalism and state-asserting majority
Failure to address these grievances by the authority QDWLRQDOLVPDQG LL WKHIDFWWKDWWKHZDUKDVDFTXLUHG
FXOWLYDWHVDQLFKHIRUDSURWUDFWHGVRFLDOFRQÀLFW´ relative autonomy from the political process of the
$]DU ³5HGXFLQJRYHUWFRQÀLFWUHTXLUHV HWKQLFFRQÀLFW$JDLQVWWKLVEDFNGURSDWWHPSWVDW
a reduction in levels of underdevelopment. Groups negotiated settlement have not only failed but have
which seek to satisfy their identity and security UHGH¿QHGWKHFRQÀLFW
QHHGVWKURXJKFRQÀLFWDUHLQHIIHFWVHHNLQJFKDQJH
LQWKHVWUXFWXUHRIWKHLUVRFLHW\&RQÀLFWUHVROXWLRQ In addition to these controversies Sri Lanka, as a
can truly occur and last if satisfactory ameliora- new nation and a developing state, has restricted
tion of underdevelopment occurs as well. Studying political capacity that is based on the structures
SURWUDFWHGFRQÀLFWOHDGVRQHWRFRQFOXGHWKDWSHDFH imposed by the British colonial rulers with a feudal
is development in the broadest sense of the term” level of understanding and rationale. This leaves the
(Azar: 1990:155).
country with weak participatory institutions and a
hierarchical tradition of imposed bureaucratic rule
Ethno-Political Conﬂict of Sri Lanka within the from metropolitan centers. These fragile and incomNotion of “New Wars”
petent structures have not been able to address the
In the case of Sri Lanka, different ethnic identities basic human needs of the people who belong to all
living in the country are “hierarchically nested seg- communities.
ments” which run parallel to each other (Keyes:
1976:202-213). Although there are a number of Political Governance within “New States” that
HWKQLF JURXSV LQ 6UL /DQND WKH PRVW VLJQL¿FDQW Experience “New Wars”
socio-ethnic division in Sri Lankan society is be- Whilst the notion of cultural identity is the primary
tween the numerically majority Sinhalese and the FDXVHIRUWKHµQHZW\SHRIFRQÀLFW¶FRQFHSWXDOL]LQJ
numerically minority Sri Lankan Tamils (Peebles: political governance of cultural diversity itself has
1990:30-55). Over the years, tensions between these posed a challenge to the social sciences. Within the
WZRJURXSVHVFDODWHGLQWRDFRQÀLFWRIRSLQLRQDERXW general parameters of political governance, the core
the Sri Lankan state. In addition to the Sinhalese and feature of the modern nation-state is a structural
Sri Lankan Tamils the other two main numerical coupling of political organization and collective
PLQRULW\ JURXSV WKH7DPLOV RI ,QGLDQ 2ULJLQ DQG identity which has shaped our political vocabulary
Sri Lankan Muslims have their own perceptions including such notions as constitutionalism, democDQGJULHYDQFHVLQUHODWLRQWRWKH6UL/DQNDQ6WDWH racy and human rights within the typical context of
WKLVPDGHWKHLVVXHLQWRDFRQÀLFWRIQDWLRQDOLW\1RW a ‘nation state’.
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Since the French Revolution, popular sovereignty
was envisaged in terms of state independence and
national self-determination, with the consequence
WKDWKXPDQULJKWVZHUHLGHQWL¿HGZLWKFLWL]HQULJKWV
and attached to national identity. Inevitably, the
close correspondence of political and cultural collectivity was rarely a given historical reality, since
most states used to contain culturally heterogeneous
populations. In fact, under the impact of that model,
state-formation and nation-building were often accompanied by policies of cultural homogenization
(ibid). Claims for recognition put forward by ethnic,
linguistic or religious minorities were thus routinely
seen as a threat to state stability and to national
cohesion.

in a state that has several nationalities as in the case
of Sri Lanka. The political movements in Sri Lanka
FOHDUO\VLJQLI\KRZRI¿FLDOO\UHFRJQL]HGQDWLRQDOLties within a “new nation” have become the main
legitimate umbrella for pursuing various forms of
political and cultural interests.

It is pertinent to question whether the rational choice
theory is a reality within the Sri Lankan social
contract debate. In a context where rational choice
is a myth, the contemporary model of governance
in peace-building that prevails is one of emotional
JRYHUQDQFH WKH SV\FKRORJLFDO DSSURDFK WR XQderstanding the relationship between leaders and
public. It is commonplace to observe that much of
what we see in the social world as determined not
The concept of cultural diversity seems to contest the only by material and formal institutional power, but
homogenizing assumptions of the classical nation- also by processes in the symbolic realm, in the play
VWDWHPRGHOJLYHQWKHYDVWQXPEHURIFRQÀLFWVWKDW of images and words, and in propaganda wars in
multi-ethnic, multi-national new nations have been particular. It is increasingly common to hear social
undergoing since colonial independence. Pluralistic scientists and others recognize this importance of
SROLF\ UHVSRQVHV DV H[HPSOL¿HG E\ DQWLGLVFULP- the symbolic means.
LQDWLRQOHJLVODWLRQDI¿UPDWLYHDFWLRQSURJUDPVRU
special minority protection, have gained momentum Conclusion
(ibid) once again within democratically matured &RQÀLFWVLQWKHSRVW&ROGZDUHUDVHHPWREHSULPDUily based on cultural lines rather than on ideology,
nation-states in the West.
economics or resources. Most ‘new nations’ which
Identity politics is political governance which mo- H[SHULHQFHSROLWLFDOFRQÀLFWVEDVHGRQHWKQLFLW\UDFH
bilizes around ethnic, racial and religious identity religion or culture tend to be using identity politics
for the purpose of claiming or maintaining state as the label for political mobilization. Given the fact
power (Kaldor, 1998: 76) where identity is nar- that ego is the key driver of human behavior, emorowly used as a label for political governance and tional governance for the pursuit of political power
policy making. In a context where state-formation in multi-cultural societies has become an inevitable
and nation-building have often been taught to be ac- reality. In order to pursue power within that ego, policompanied by policies of cultural homogenization, ticians follow the approach of emotional governance
the dominant group of nationality tend to frame the at the levels on which society manages emotions.
political governance structure and policy formula- This emotional governance results in emotional
WLRQRQWKHVDPHSULQFLSOHVZKLOHRWKHUQDWLRQDOLWLHV manipulation of the public that deconstructs their
particularly the minority groups within the structure rationale choice. Emotional governance also results
are deprived of their basic needs and representation in states characterized by incompetent, parochial,
of their identity within a governing structure that fragile and authoritarian governments that fail to
sows the seeds for a national ethno-political con- satisfy the basic human needs of all nationalities.
ÀLFW,GHQWLW\SROLWLFVLVLQGHHGDIRUPRISROLWLFDO Emotional governance thus hinders all possible
mobilization, a survival tactic for politicians active avenues for peacemaking.
6XSLSL-D\DZDUGHQD-D\DNRG\LVDI¿OLDWHGZLWK
the Sri Lanka One Text Initiative
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'ʑPRʎUDʤLɋ7UʋQʣLʤLʝɚʖɚ0\ʋʜPʋɠ"
An interview with the founder of the Free Burma
Coalition Dr. Maung Zarni by Aliff Ashari

Q: What was the origin of the Free Burma
Coalition?
A: In 1995, a grassroots citizen campaign was started
targeting foreign investors, primarily western corporations that were doing business with the military
regime in Burma because the money being poured
into Burma was directly enabling the military regime
to stay in power. The money was used to beef up
internal security such as the army, intelligence and
riot police which were used not to protect the country
against any foreign enemy, which was non-existent,
but to crush any legitimate protest and resistance by
the citizens. By targeting foreign investors in Burma,
we felt that the popular opposition inside the country would feel that they were supported actively by
people outside the country.

7KH ¿UVW UHDVRQ LV WKH JHQRFLGH RI WKH 5RKLQJ\D
Muslim and the large scale destruction of the Rohingya Muslim and other Muslim communities with
the purpose of making life extremely unbearable
so that these people would leave and never return.
7KRXVDQGV RI SHRSOH KDYH ÀHG WKH FRXQWU\ DQG
thousands killed.
7KHVHFRQGUHDVRQZK\ZHVKRXOGWHPSHUXQMXVWL¿HG
optimism is that the war against the Kachin people
up north continues. As I speak now, the Burmese
military are using air power and ground forces trying
to basically bring the Kachin resistance to its knees.
What the Kachin are trying to do is not to break away
from Burma, but they want basic respect for their
culture and an equal share of the resources because
the Kachin state is also very rich in natural resources.

The third issue is the massive economic disempowerment and displacement of a great number
of Burmese farmers in Central Burma. So you’ve
You can never start anything by yourself. So, with got persecution of religious minorities particularly
some of my close friends at the University of Wiscon- Rohingya Muslims, you’ve got war against ethnic
sin, we started the campaign to ask citizens around minorities in the north and in the central dry zone of
the world to boycott the nearly 100 corporations Burma we’ve got economic disempowerment. The
that were doing business in Burma. At the height of farmers who make up the large majority of Burma
our campaign, we reached activist networks in 20 are basically being oppressed and exploited. They
different countries. We were fortunate because the have to give up their land because mining companies
launch of our campaign coincided with the beginning want their land to mine copper and other minerals.
of the internet in 1995. We used internet technology These things indicate that the reforms undertaken
WRVSUHDGRXUPHVVDJHWKDW¶VZK\ZHDUHFRQVLGHUHG by the quasi-democratic government of ex-general
one of the pioneers in using the internet for social Thein Sein are not designed to bring either peace or
prosperity for the average citizen of Burma.
justice and progressive causes.

Q: Is Myanmar opening up towards democracy in a transformation away from heavy
military rule?
A: The most important thing we need to remember
is that any expression of optimism for democratic
transition needs to be tempered against the background of three things.

If a government that claims to be democratizing the
country, pushing for reconciliation amongst differHQWJURXSVLQFRQÀLFWLVDFWXDOO\ZDJLQJDPDVVLYH
large-scale war against one ethnic group or is committing human rights crimes against Muslims and is
also committing large scale land grabbing from the
very people that make up the bulk of our country’s
AMANA 7
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population, then I think you can’t really say that the
rhetoric of reforms matches the actual behavior of the
regime or the realities that behavior has produced.
So I would not say that Burma is moving towards
some form of democracy. Rather, the government
is trying to stay in power in a different and more
acceptable form.

Q: Have alternative media like Mizzima
and Irrawaddy been delivering the truth
of what’s happening in Burma or do they
have their own agenda?
A: Mizzima and Irrawaddy used to be 80% free. 80%
they would report events and processes that happened in Burma rather truthfully, factually and with
a critical eye. 20% goes to the fact that they were not
commercially viable entities so they operated largely
on the basis of funding from western governments
and agencies. So as always, they have to at least be
sensitive to the donor’s priorities and perspectives.
But now I think the situation has changed. They are
still not commercially viable, they still continue
to receive funding from donors and the donors are
now pushing everyone that works on Burma to go
into the country, to be on the ground so that they
can be more effective as part of the change process
rather than exiled organizations. So that creates a
SUREOHP 7KHUH DUH EHQH¿WV WR WKH IDFW WKDW 0L]]LPDDQG,UUDZDGG\QRZKDYHRI¿FHVLQ5DQJRRQ
in the country. Their reporters are allowed to roam
relatively freely but they have to be sensitive and
pay attention, relatively speaking, to the Burmese
military regime’s policies, priorities, perspectives
and interests. There is a certain line they must not
cross or they would risk getting their operations in
the country shut down.

4:LWKFRQÁLFWVOLNHWKHRQHV\RXKDYH
PHQWLRQHG WDNLQJ SODFH LQ WKH FRXQWU\
has there been an increase of citizen journalists in recent times working to spread
DZDUHQHVVWRWKHPDVVHVDQGLIVRZKDW
kind of a role are they playing in the process of democratization in Burma?
A: Oh yes, there is a rise, largely home grown, and
this is welcomed since the country has been operating without professional journalists and free media
for the past 50 years. They’re still at a very early stage
AMANA 8
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of building themselves up as journalists that could
produce stories and articles that would meet reasonable standards, let alone international standards. No
media is bias free or value free because journalists
are human beings who have their own biases. They
have their own interests because media organizations
are organizations with self-interest. So their interests,
their biases and ideological values all come into play
when it comes to the type of angles they pick to cover
about a particular issue or the subjects they pick.. So
yes, citizen journalists are playing a positive role but
there is also a lot of room for improvement in terms
of quality, ethics and meeting regional standards.

47DONLQJDERXWWKHLQWHUQDWLRQDOPHGLD
why do you think are they refraining from
having a more critical stance on what is
happening in Burma right now?
A:)RUWZRUHDVRQVRQHLVWKDWWKHFRXQWU\ZDVVKXW
down for nearly 50 years and now it’s opening up.
Yes this process is not perfect but it’s still better than
what it has had so they want to give the process or
WKHUHJLPHWKHEHQH¿WRIWKHGRXEW7KH\WKLQNWKDW
there might be some uncontrolled and uncontrollable
SRWHQWLDOIRUJHQXLQHFKDQJHWKHUHIRUHWKH\WU\WR
cover the issues with a positive spin but with a 10%
QHJDWLYHÀDYRU
The other reason is that the western media is to a
great degree in sync with western ideological biases
and interests. In this case, western interest in Burma
includes both commercial interests and strategic
interests. The west has shifted its focus away from
Afghanistan, the Middle East and Africa. The entire
west is looking at the whole of the ASEAN region
and countries such as Japan, South Korea, China,
Taiwan, plus India. They think that Asia is the place
ZKHUHIRUWXQHVFDQEHPDGH$VLDLVWKHSODFHWKDW
is rising in terms of its political clout because of the
rise of China and to a lesser extent, the rise of India.

4,QWKHFDVHRIWKHFRQÁLFWLQ5DNKLQH
VWDWHKRZGR\RXWKLQNWKHLQWHUQDWLRQDO
community can help with peace and reconciliation?
A: The international community needs to understand
WKHQDWXUHDQGUHDOLWLHVRIWKHFRQÀLFWEHWZHHQWKH
Rakhine Buddhists and the Rohingya Muslims. If

you don’t understand the nature of the problem,
you will come in with money, diplomatic support
and everything else as governments and NGOs but
you will be addressing the symptoms rather than
the root cause which is the military state in Burma.
90% of the people that suffer the consequences of
this sectarian violence are Rohingya Muslims. So
you cannot say that these communities are on equal
moral or political ground because one community,
that is Rohingya Muslims, is targeted by the other
ethnic community the Rakhine Buddhists and in
WKDWFRPPXQDOFRQÀLFWWKH%XUPHVHPLOLWDU\VWDWH
stands with the Rakhine. So Rakhine are killing the
Rohingya and destroying their neighborhoods with
the full backing of the entire Burmese military state.
The important point to note here is that the military
state has been employing a policy of ethnic cleansing for the past 40 years. They are the ones who
stripped this community of the original citizenship
that they enjoyed. They are the ones who deny this
community recognition as an ethnic community
despite mountains of documentation, including the
0LQLVWU\RI'HIHQVHGRFXPHQWVDQGRI¿FLDOJRYHUQment documents that say that this community was
LQGHHGDQRI¿FLDOO\UHFRJQL]HGHWKQLFFRPPXQLW\
of Burma.
The international community must understand that
WKHQDWXUHRIWKLVFRQÀLFWLVHWKQRFLGHDQGJHQRFLGH
and it has an international humanitarian and moral
obligation to intervene in a situation where there
is a clear case of attempted genocide or ongoing
genocide and in our case we have a regime that has
demonstrated both the intent to commit genocide
against the Rohingya and has actually undertaken
measures that can only be construed as genocidal.
If the international community studies the situation
closely and reaches the conclusion that this is a case
of genocide then they can come up with solutions
that will address the serious wrongs in the country.
Otherwise you can keep sending bags of rice and
loads of money but you’re not going to address the
root issue.

Q: Throughout your democratization efIRUWVZRXOG\RXFRPSURPLVHZLWK%XUPD
turning into a soft authoritarian country

leading towards democracy rather than
direct military rule?
A: I’m less concerned about what the regime is
called. I think authoritarianism of any kind never
automatically leads to democratization. It’s like
two different worlds so I wouldn’t say that soft
authoritarianism is going to lead us to some kind of
democracy at a future point in time. This is about
destroying the vestiges and institutions of authoritarianism because you cannot expect a mango tree
to give you banana and soft authoritarianism may be
soft compared to crude direct military dictatorship
but still soft authoritarianism is authoritarianism. It
is not going to have democratic offshoots.
I don’t have any illusions, nor is there any historical evidence, that any authoritarianism gradually
morphs into some kind of democracy. Democracy
is about the people while authoritarianism is about
the interests of leaders and powerful people. These
interests cannot be resolved without some kind of
VHULRXV¿JKWZKHWKHUDUPHGRUQRQYLROHQWEXWQRQHWKHOHVVWKHUHPXVWEHD¿JKWLI\RXUHDOO\ZDQWWRVHH
authoritarian systems change into something else.

Q: What role can international civil society
RUJDQL]DWLRQVVXFKDV$0$1DQG$5)SOD\
for the democratization of Burma?
A: We want to build Burmese civil society organizations in our very early formative days so we need
to learn a lot from groups like AMAN and ARF
that has a region-wide network and you have a lot
to share with us in terms of ideas and skills that we
can use in our country because in this region we all
live under some kind of authoritarian system and
quasi-democratic system. So your experience is
more similar to ours than Western Europe or North
America. We would need a lot of people coming to
Burma sharing their experiences, serving as trainers
RUGLDORJXHSDUWQHUV:HZRXOGDOVREHQH¿WEHLQJD
part of AMAN/ARF.

Aliff Ashari is an independent
journalist and active in Asian
Muslim Action Network &
Asian Resource Foundation
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Nonviolent Action in the South China
Sea Dispute: Adding a New Dynamic to
the Concept of Cooperation
Duyen Bui

T

he South China Sea includes islands and reefs
rich in resources. It is the prospect of petroleum
reserves rather than the diverse marine life that has
made the region important to respective parties. In
addition, the South China Sea is a strategic maritime
highway for trade. Seven nations assert territorial
claims including China, Taiwan, Vietnam, Indonesia,
Brunei, Malaysia and the Philippines. Due to various factors that include dwindling energy resources,
economic recession and security issues, states have
increasingly attempted to assert or extend claims
in the sea.
,Q RUGHU WR DYHUW PLOLWDU\ FRQÀLFW RYHU WKH 6RXWK
China Seas, the states with territorial claims agreed
WREHERXQGE\WZRLQWHUQDWLRQDOLQVWUXPHQWVWKH
1982 United Nations Convention on the Law of the
Sea (UNCLOS) and the 2002 ASEAN Declaration
on the Conduct of Parties in the South China Sea
(DOC). Both of these instruments emphasize the
importance of cooperation and state sovereignty.
However, despite signing these instruments, states
with claims in the South China Sea have continued
to face tensions. In particular, China and Vietnam
have tested each other’s patience, oscillating between
cooperation and aggression.
In 2007 and 2011, a series of events in the South
China Sea severely strained China and Vietnam’s
diplomatic relations when the rare appearance of
Vietnamese citizens publicly demonstrating against
China’s territorial assertions added a new dynamic
to state-based foreign policy.
AMANA 10
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Although inter-state cooperation is important in
overcoming the tension on the South China Sea, the
focus of foreign policy on state-based interaction
alone limits the ability to realize the complexity involved in this process. In particular, at the domestic
level, nationalist sentiments have emerged in both
&KLQDDQG9LHWQDPLQÀXHQFLQJLQWHUQDWLRQDOUHODtions.
The nationalistic demonstrations are seen as a means
for the government to gain both domestic legitimacy
and international sympathy. However, in promoting
national pride, there is a danger of signaling a message that prioritizes sovereignty over cooperation. If
states become more assertive and the opportunity to
compromise is limited, then there is a greater risk that
military action will be taken to resolve the dispute.
Complicating understanding of nationalism as
a tool for foreign policy is the fact that the nonviolent nationalist protests, at least in Vietnam,
are not government-sponsored. The Vietnamese
government has acquiesced to the organization of
anti-China demonstrations, but these protests are
not directly ordered by the government. At times,
the government has actually used its authority to
prevent protests from occurring. Realizing that these
demonstrations are organized without government
LQÀXHQFHLWEHFRPHVDSWWRORRNDWZKRDUHLQYROYHG
LQWKHDQWL&KLQDSURWHVWVZK\DUHWKH\FKRRVLQJWR
demonstrate, and what are the implications of their
actions at domestic and international levels? The
instances of nonviolent protest in Vietnam make it
apparent that the prospect of cooperation is not only
dependent on states and international institutions,
but on non-state actors as well.

States Not Playing Together: Citizens
Respond
2007 and 2011 marked moments when Vietnamese
citizens have been particularly vocal about SinoVietnamese relations. Convinced of violations of
territorial claims, Vietnam and China accused one
another of violating international commitments,
straining relations between the two nations. Although
the state is seen as responsible for safeguarding
national territory, the people of Vietnam have actually been supported to act nonviolently to defend
Vietnam’s sovereignty.
Beginning with events in 2007, China announced
that in early December that it was creating a locality
called Sansha, which would contain the contested
Spratly and Paracel Islands. Referring to UNCLOS
and DOC as commitments, Le Dung, the spokesperson for the Vietnam Ministry of Foreign Relations,
immediately protested China’s actions stating that
the establishment of Sansha violated Vietnam’s territorial sovereignty. Shortly thereafter on December
9, hundreds of Vietnamese students and youth protested before the Chinese embassies in both Hanoi
and Ho Chi Minh City.

On December 11, a Chinese Foreign Ministry
VSRNHVSHUVRQ4LQ*DQJVWDWHG³:HKRSHWKH9Letnamese government takes a responsible attitude
and effective measures to stop it (the protest) and
avoid bilateral ties from being harmed.” On the one
hand, the Vietnamese government was under pressure from China to end the protest. On the other
hand, Vietnamese citizens called for a government
initiative in organizing anti-China demonstrations.
On December 16, hundreds of student protestors
took to the streets again wearing identical t-shirts
ZLWKWKH9LHWQDPHVHÀDJDPDSWKDWLQFOXGHGWKH
disputed islands and the words, “China hegemony
jeopardizes Asia” and “beware of the invasion.”
Local police who tried to disperse the protestors
were the only government presence. Contrary to Mr.
Tai’s promise, no state media published information
on the anti-China protest. Even popular state-owned
news sites were silent about the protest. However
individual blog sites spread the news far and wide,
demonstrating the power of the Internet to organize
collective action and disseminate information.

Despite growing fervor of the anti-China protest,
Sino-Vietnamese relations were making it inopporForeign media noted that the protests were allowed tune for national protestors to continue demonstrato persist for an hour in Hanoi and three hours in tions. On December 20, senior Chinese politburo
Ho Chi Minh City before the police dispersed the member Zhao Yongkang stressed the importance
demonstrators. On the day of the protest, Le Dung of looking at the long run in maintaining friendly
declared that they were spontaneous demonstra- Sino-Vietnamese relations. Consequently, on DeWLRQV ZLWKRXW DQ\ RI¿FLDO SHUPLVVLRQ  7ZR GD\V cember 23, local police quickly divided demonstrabefore the protest, Vietnamese youth effectively tion groups and disbanded them, ending the series
used digital tools to collectively mobilize, calling of street demonstrations that year. Again, blog sites
for a demonstration through the Internet and text and social media forums became spaces for Vietnam
PHVVDJHVVWXGHQWOHDGHUVDI¿UPHGWKDWWKHSURWHVWV citizens to continue sharing their opinion of SinoVietnam relations.
were citizen-driven.
After the third hour of protest, Mr. Nguyen Thanh
Tai, the Vice-Chairman of the Peoples Committee
in Ho Chi Minh City, gathered the students together
for a discussion. In the ensuing exchange, Mr. Tai
admitted the government’s lack of initiative and
promised to organize a protest the following week
covered by media. As days passed, however, and
because of changes in the political context, Mr. Tai
was unable to carry out his commitment.

The 2007 anti-China demonstrations gave Vietnamese youth a ‘taste’ of protest’ and in 2011, when
China again violated Vietnam’s territorial claims,
they were quick to react. The 2011 tension occurred
because China allegedly cut Vietnam’s seismic survey cables twice when their vessels were operating
within Vietnam’s 200 nautical mile EEZ.
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Vietnamese citizens mobilized the largest political
demonstration since the Vietnam Communist party
came to power. On June 5, 300 protestors gathered
in Hanoi, near the Chinese embassy and thousands
gathered in Ho Chi Minh City. A few days after
WKH¿UVWSURWHVW3ULPH0LQLVWHU1JX\HQ7DQ'XQJ
H[FODLPHG³:HFRQWLQXHWRDI¿UPVWURQJO\DQGWR
manifest the strongest determination of all the Party,
of all the people and of all the army in protecting
Vietnamese sovereignty in the maritime zones of
the country.” In contrast to 2007, one of Vietnam’s
KLJKHVWUDQNLQJRI¿FLDOVVSRNHRXWDJDLQVW&KLQD¶V
aggression revealing the seriousness of the issue.
Furthermore on June 13, the Vietnamese government
KHOGOLYH¿UHPLOLWDU\H[HUFLVHVZLWKLQLWVWHUULWRrial zone, indicating its hard line position towards
China’s assertion in the South China Sea. Vietnamese citizens protested a total of 11 times over the
summer, mostly in Hanoi. After the second week of
protests in Ho Chi Minh, the protests stopped due
to intimidation from security forces and in Hanoi,
police became more assertive after the third week
forcing demonstrators to leave the Chinese embassy.

tech-savvy youth were joined by intellectuals, artists
and those once involved in the Communist Party.
People from various age-groups and backgrounds
eventually joined the demonstrations as a civic duty
to their nation. Their patriotism was evident as was
WKHLUFRQFHUQIRUMXVWLFHFDOOLQJDWWHQWLRQWR&KLQHVH
acts such as kidnapping of Vietnamese citizens and
ships, attacks on Vietnamese petroleum survey vessels and the dotted line China has drawn on its map
to claim 80% of the South China Sea.
The protest, from the very start emphasized “COMPLETE NONVIOLENCE” (ibid) aiming not necessarily at changing China’s policy but rather at
gaining international sympathy and support. Anyone
who feels aggrieved and wanted to express their
patriotism for their country was encouraged to join.
The Vietnamese term for patriotism resonates very
strongly in the Vietnamese community as an expression of love for one’s nation. In order to overcome
the stigma that protest is illegal, the slogan was
DGRSWHG³<RXP\IULHQGVDUHVWDQGLQJRQWKHULJKW
side of justice and on the side of our country.”

The demonstrations gathered momentum and drew
Despite the renewal of diplomatic dialogue between attention of international media but they were
China and Vietnam on June 25, citizens continued to clearly kept out of state media. By August 2011, as
take to the streets in Hanoi where police detained at +DQRLRI¿FLDOVEHJDQWRWDNH¿UPHUDFWLRQDJDLQVW
OHDVWSHRSOHDIWHUWKH¿IWKZHHNVHFXULW\IRUFHV the demonstrations, 25 prominent intellectuals sent
took 24 people in for questioning. On August 18, out a letter of appeal for support and reiterating that
after 12 weeks of protests, the Hanoi city government the newly passed anti-demonstration laws were unissued an order banning “demonstrations, gatherings constitutional. The purpose of the letter was to hold
and spontaneous marches”. This became a big is- the government accountable to the promises it had
sue when 25 prominent intellectuals challenged the made to the people.
constitutionality of the order. As demonstrators took
to the streets again, on August 21, 40 protestors were In a nation where public dissent is rare, the actions
GHWDLQHG +RZHYHU WKH FLWL]HQV FRQWLQXHG WR ¿QG of the intellectuals challenged the limits of state
methods to challenge China’s actions. The Vietnam authority. The fact that the government did not take
government was faced with the challenge of balanc- repressive action against the intellectuals revealed
ing relations with China and with its own citizens. a changing level of tolerance for public critique
in Vietnam. However, the detaining of anti-China
The People and Their Concerns
demonstrators, a few days after the letter was issued,
Students and youth were active participants in the shows that state-society relations can quickly unravel
demonstrations. They came from local high schools, when state policy differs from public opinion. The
colleges and academic institutions which provided Vietnamese government’s attempt to address the
space for like-minded, politically aware youth to citizen’s needs and China’s demands produced a
interact and organize. Blogs and social media fa- complex situation in which domestic and foreign
cilitated the call for demonstrations and soon, the policy could not be divorced from citizen action.
AMANA 12
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Lessons Learned
What is dynamic about the two periods of protest is
the spillover effect of nonviolent citizen action on
foreign policy as the Vietnamese government negotiated its relations between its people and China.
Initial government acceptance of the protest had a
two-level effect. Domestically, allowing citizens to
demonstrate for national sovereignty legitimized the
Vietnamese government and indicated to the people
WKHJRYHUQPHQW¶VZLOOLQJQHVVWRWDNHD¿UPSRVLWLRQ
against China. Similarly, at the international level,
the Vietnamese government was able to broadcast
an image of strong opposition to China’s action.
As protests continued for weeks, it produced mixed
results. Citizen action garnered support of the
international community. However, China’s calls
on Vietnam to put an end to the protest created a
dilemma for the government. Repressing citizen
protest could delegitimize the Vietnamese government’s authority, but siding with the people could
exacerbate military tension.

The ability of Vietnamese citizens to gain international attention for their nonviolent protests further
puts the Vietnamese government in a predicament.
Not only would repression of citizens cause a loss
of faith from the people, but the international community would also speak out against the government,
potentially hindering relations with other nations.
In looking at the role of anti-China protests in VietQDPLQGLYLGXDOVDVDFROOHFWLYHFDQFOHDUO\LQÀXHQFH
policy agendas, keeping a government accountable at
the domestic and international levels. The question
is not how governments wield nationalism to gain
legitimacy and international attention. Instead, the
focus should be on how the people use nonviolent
action to which the government must respond when
creating domestic and foreign policy.

Duyen Bui is a PhD student at the University of Hawai’i, U.S.A
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Interplay of International Relations’ Constructivism
and Ecological Spirituality: Crisis or Solution?
5RVH.DVWLUR

N

o two lives are the same, yet one is not without
the other. Living things reveal through their
pluralistic behavioral pattern that they operate not
only synchronously, but also synergistically and
symbiotically, thereby suggesting a web of life. By
implication, they therefore tend to point out the fact
WKDW QDWXUH FRQVWDQWO\ VWULYHV WRZDUGV XQL¿FDWLRQ
and its own self-preservation. If so, all creation as a
whole is evolutionally marching towards the omega
point, where all will be one.
However, studies show that environmentally conscious people, corporations and institutions are
reluctant to change their reductionist, mechanistic,
capitalistic, consumerist lifestyles/business activities
that feed a self-destructive addiction that deprives
the earth of its life and spirit (clean water, air, soil,
bio diversity, eco-systems, beauty and seasons).
7KHSHUVLVWHQFHRIDÀDZHGPHQWDOIUDPHZRUNRI
individualism, isolation, special, different, self-made
man etc, that creates separation between spirit and
matter, between you and them, between I and self
leads to the present Global Ecological Spiritual Crisis
(GESC). In the words of Llewellyn Vaughan-Lee,
³7KH8QLYHUVHLVRQHZHDUHDOORQH2QHQHVV
is very simple - everything is included. Every
leaf, every laugh, every tear, every child playLQJ HYHU\ VROGLHU ZHDU\ RI ¿JKWLQJ LV SDUW
of the oneness of the world. Nothing can be
excluded. Nothing is separate. Every thought,
every dream, is connected to every other
thought and dream. To exclude anything is to
exclude everything.”
AMANA 14
magazine

Since one is everything and everything is one, it is the
author’s view that inter-disciplinary research should
EHUHHPSKDVL]HGDQGLQWURGXFHGZLWKLQDFDGHPLD
aspects of our personal, professional/economic, political, and religious lives need to be considered as
substances that connect us together - Deep Ecology.

Global Spirituality and Global Culture
Spirituality is not an idea, neither a concept nor the
QHZWKLQJLQVW\OHLWLVLQQDWHDQG¿UVWLQQDWXUH6R
what is a spirit? A spirit means many things for many
people. It has been referred to as the ‘sacred, the
soul, healing, wholeness, journey and integration’
by scholars, theologians and researchers. Today the
world has witnessed a massive spiritual re-awakening as people search for a deeper meaning of/to life.
U. King advocates for a practical spirituality, one
that we can easily integrate into our daily lives as
lifestyle – a spirituality of being in the world.
Spirituality contains the following elements as depicted in spiritual-related literature: (1). TranscendHQWVXSHULRUWKDQWKHVHOI  +ROLVPQXPHURXV
VHOI V   3URJUHVVLRQWLPHOHVV)RUWKHSXUSRVH
of this article, spirituality is the deep seated desire
to experience intimacy with the transcendent which
releases energies that expand the individual into
VHOI V  DQ H[WHQGLQJ DQG VKDULQJ RI H[SHULHQFHV
with all things by recognizing that oneself is simply
a part of the whole.
Global spirituality is more than a total sum of different beliefs, cultures, traditions and histories of a
multi-community. It occurs when there has been a
fundamentally deep conversation that causes mono
and inter/intra faith/religious dialogue that bring
forth common values, concepts and ways of living
that are not contrary, unconscionable and/or repugnant to principles of equity and justice.

The foregoing discussion warrants the urgent need
for new global ecological spiritual ethics in direct
connection with and to ecology, biology, cosmology
and everything else that makes authentic life and
re-birth possible. So what exactly is the meaning
of ecological spirituality? This paper adopts A. Van
6FKDONZ\ZN¶V GH¿QLWLRQ ³(FRVSLULWXDOLW\ LV WKH
direct consciousness and experience of the Sacred in
the ecology which may serve as a sustained source
for communities’ and individuals’ practical search to
live sustainably from the earth’s resources.” (2011,
p. 77).

The Global Ecological Spiritual Crisis
:HKDYHEHHQPROGHGLQWRKDUVKFULWLFVRXUHGXFDtion, the media, our peers, parents, and even more
perplexing - we are most vicious to ourselves. We
may not be aware of this but we are a generation that
is skeptical of religious teachings and that religion
is no different from any other self-seeking institute.
Sadly, to a large extent, it is true. We have grown
ZHDU\FKRRVLQJWRWDNHQRSDUWDQ\PRUHDIWHUDOOZH
are intelligent beings who can seek our own faith.
What we often take for granted is the natural laws
RIWKHXQLYHUVHZHKDUGO\VWRSWRORRNZLWKLQDQG
re-evaluate the nature of our own spirits - the gravest
RIVHOILQÀLFWHGLQMXVWLFHV
A global spiritual crisis occurs when that which
nourishes is compromised, when that which gives,
balances, harmonizes, heals and sustains life, can no
longer do so, hence forth an ecological spiritual crisis. It is the author’s assertion that the current global
spiritual crisis stems from the destruction of forces,
matter, elements and energies that sustain life and
rebirth. The capitalistic world today is destroying the
core of our essence and the birthplace of our spirits.

Ecological Spiritual Problem Solving
Framework
An ecological spiritual problem solving framework
would consist of multi-faith collaboration which has
the potential to unite people through the learning
and re-learning of the basics of ecological religion,
eco-spirituality, eco-activism, and the practice and
embracing of deep ecology - from the physical to
invisible synergies which overall re-iterates that all
is connected from the source (world spirit) and this

spreads out to the social, political, economic, cultural
aspects of material life and non-life forms.
Last year in 2012, Kelly A. Phipps investigated ‘The
,QÀXHQFH RI 6SLULWXDO %HOLHIV RQ 6WUDWHJLF 'HFLsion Making…’ under the broad theme spirituality
and strategic leadership. They found a correlation
between the two via Meta belief. Meta-belief is
not about the belief itself, but about how that belief is held. It can be compared to the principle of
RSHQMXVWLFHZKHUH/RUG+HZDUWVDLG³«LWLVQRW
merely of some importance but is of fundamental
importance, that justice should not only be done,
but should manifestly and undoubtedly be seen to
be done.” What the Justice elaborately intimated
was the power of perception. Whether or not policy
and decision makers are willing or able to embrace
their spirituality tapping into deep ecology, their
omissions are too high a price for the electorate
(ecological crisis).
After all, leadership is essentially about service
above self. In this case, politicians owe the electorate
and nature an ecological spiritual service. Needless
to add, credibility and veracity of deep ecology is
irrelevant given that our intellect is still evolving
DQGZHDVDSHRSOHKDYHQRW\HWGHP\VWL¿HGDOOWKH
anonymities that exist. Without reproach we have
the unwavering audacity to act without knowledge
of all relevant facts, especially unpleasant truths/
universal laws.
As human beings we tend to think that spirituality
LVDSULYDWHPDWWHUDQGLWLVKRZHYHUZHLVRODWHLW
6SLULWXDOLW\GH¿QHVRXUHVVHQFHRXUUHDOVHOI V WKH
total sum of this experience harmonizes all the forces
within the universe to create a self-sustaining and
self-healing solar system.
We should not be quick to dismiss spirituality. The
healing and restoration properties within validate its
essence. Psycho-physiologists claim that spirituality
has been used under the ‘bio-psycho-social-spiritual
paradigm’ to restore the total health and balance of
patients. Further still, it has made profound contriEXWLRQVWRPDQ\¿HOGVVXFKDVPHGLFLQHQXUVLQJ
psychology, education, and leadership development.
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$Q]HOLND5DNDXVNLHQơFDXWLRQVWKDWWKHUHLVQRZD\ To summarize, this articles argues that due to the
of engaging in ‘environmental consciousness, eco universalistic nature of the global spiritual crisis an
culture, and ecological ethics’ without invoking the all-encompassing solution is required.
spirit which leads to sustainable development. The
universal principles and laws of ‘ecological integrity, culture, and consciousness’ are one and the
same as those governing social/economic justice,
non-violence, democracy, peace and sustainable
development (2011, p.215).

Rose Kastiro is a PhD Candidate at the Graduate School of International
Relations, Ritsumeikan University, Japan
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South Asia Rising
Garima Shrivastava
provided the platform for these groups to come out,
align with the women across the globe and launch a
collective attack on patriarchy.

V

iolence against women remains the most common, most persistent and the most ‘accepted’
form of human rights violation that takes place
across the globe. According to the United Nations,
one out of every three women experiences violence.
This means over one billion women and girls face
violence in their daily lives.
In India a woman is raped every 22 minutes, in
Pakistan abduction and kidnapping of women has
emerged as a commonly reported crime, in Afghanistan incidents of violence increased by 30% and in
2012 alone, there were 19,617 reported incidents of
violence against women in Bangladesh. Moreover
women are subjected everyday to different forms of
YLROHQFHLQFOXGLQJUDSHPXUGHUDFLGDWWDFNWUDI¿FNing, domestic abuse, forced marriage and tortures
related to dowry and abduction.

:KDWPDGH2%5VLJQL¿FDQWZHUHLWVFUHDWLYHDQG
all encompassing aspects. It appealed to people beFDXVHLWJDYHWKHPVSDFHIRUGH¿QLQJDQGH[SUHVVLQJ
WKHPVHOYHVLWFUHDWHGLPSURPSWXVSDFHVLWZDVQRW
doctored and it gave a sense of ownership.
In India this moment was critically important because of the outrage of common people after the
16th December incident where a 16-year-old girl
was gang raped by six men in a moving bus. Delhi
saw a change in people’s consciousness and for the
¿UVWWLPHLWZDVWKHFRPPRQSHRSOHZKRWRRNWRWKH
streets demanding an end to violence against women
DQGJLUOVLWSURYHGWREHDZDWHUVKHG7KLVSDUWLFXODU
incident brought the issue of violence against women
and girls to the mainstream and was embraced as an
issue of every concerned citizen.

At this point OBR helped in channeling the anger of
people, there was a huge outrage among the masses
and increasing demands for capital punishment,
In India alone 35 million women were reported chemical castration and the like for the accused.
missing in the 2001 census report, these are victims 2%5 RSHQHG XS VSDFH IRU GHEDWH DQG GLVFXVVLRQ
of discrimination, neglect and violence. Even these most importantly its creative dimension appealed to
KRUUL¿F IDFWV DQG ¿JXUHV RI YLROHQFH IDLO WR JLYH youth who could be involved in discussions around
violence against women international priority. The otherwise uncomfortable topics such as sexuality,
call for One Billion Rising (OBR) was given by Eve gender and rape.
Ensler, who is a famous playwright and activist. This
campaign went viral and was spontaneously picked For India, OBR was a cultural expression of its anup by countries across the globe. On 14.02.2013 the JHUWKHDWHUGDQFHDUWDQGPXVLFZHUHGLPHQVLRQV
world witnessed the largest mobilization in history, of its activism. This coming together of creativity,
207 countries rose across the globe to say- Enough! activism and passion has never been witnessed before and helped in conceiving new ways of looking
Violence Ends Now.
at the world.
OBR called for women and men to ‘Strike-DanceRise’ to root out patriarchy and demand an end to This new strength and momentum generated by
all forms of violence against women and girls. OBR the coming together of creativity, anger, talent and
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activism was true for women across South Asia who
have been subjected to multiple forms of violence
for centuries. It needs to be pointed out that violence
against women in South Asia is multidimensional
and patriarchy has been most creative and innovative
in discovering and sustaining unique structures of
oppression in the name of caste, class and religion.
Renowned feminist activist Kamla Bhasin says,
“Changing this mindset requires no less than a
cultural tsunami. Before we stop violence against
ZRPHQZHZRXOG¿UVWQHHGWRGHPROLVKLQQXPHUable religious, cultural and linguistic practices that
we consider normal.”
OBR appealed to people’s imagination, it generated
newer forms of resistance and protest. Women in
South Asia are not allowed to dance in public, at least
the so called ‘good ones’ don’t. OBR saw women
from all walks of life taking to the roads dancing,
singing and demanding an end to violence.
In Pakistan where music and dance is prohibited for
women, a cultural evening called ‘Aao Raqs Karo’
(Lets Dance) was organized. Maldives organized
ÀDVKPREVDFURVVLVODQGVWKURXJKRXWWKHGD\DQGLQ
India and Bangladesh there were cultural programs.
In Ahmedabad (India) 20,000 people performed
‘garba’ (a traditional dance). The Garba is one of the
only dances where men do not lead and the intention
was to concentrate on the fact that women don’t want
to lead, they just don’t want to be led either. Similarly
there were songs and dances across countries, but it
needs to be mentioned that South Asian Rising was
QRW MXVW FHOHEUDWLRQ WKH PHVVDJH JLYHQ E\ 6RXWK
Asian women was loud and clear.
“We are rising!
Rising as survivors.
We are rising to demand an end to this hate
culture.
Rising against all forms of patriarchal violence.
We are rising to celebrate our womanhood and
we will rise each time we are put down.”
The beauty of OBR lay in the sense of connectedness it created among participants, the sense of being connected through a common vision to a billion
women across the globe. Also, OBR in South Asia
ZDVQRWRQO\DERXWXUEDQGDQFHDQGPXVLFLWVDZD
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huge mobilization of rural women in Bangladesh and
India and a million working women on MGNREGA
working sites join the rising in India. In one state of
India a huge rally called ‘Odhni ka Parcham’ turned
YHLOVLQWRÀDJVDQGWKRXVDQGVRIGXSDWWD¶V VFDUYHV 
formed a chain and were carried out in a rally.
In New Delhi, women and men in wheel chairs perIRUPHGDÀDVKPREGDQFH6HYHUDOVWXGHQWJURXSV
FDPH IRUZDUG WKHUH ZHUH QHZ VRQJV FRPSRVHG
poems written, street plays performed and discussions generated. All events ended with the lighting of
candles saluting the spirit of billions of women who
are survivors of violence. All major news channels
covered the OBR events live. Some countries like
Pakistan and Sri Lanka managed morning shows on
the theme as a lead up to the 14th of February, a cruFLDOGD\RILQWHUQDWLRQDOVLJQL¿FDQFH1HZVSDSHUV
radio channels and television played a critical role
LQUHDFKLQJRXWWRSHRSOHWKHUHZHUHWZHHWDWKRQV
face book pages, online petitions, rising videos and
blogs: No means of expression was left untapped
in the process.
In addition several artists and eminent personalities
endorsed the campaign and extended solidarity. His
Holiness, the Dalai Lama, approved of the campaign,
his message read: “On 14.02.2013 one billion people can celebrate and demonstrate against violence
against women and girls, while maintaining a calm
and non-violent attitude themselves. In that indicaWLRQRIVWUHQJWKWKH\ZLOOUHYHDOWKHFRQ¿GHQFHWKDW
comes from having truth and justice on your side.”
The campaign was also supported by Tenzin Palmo
and several other renowned activists and citizens. In
Bhutan, the Queen Mother, Sangay Choden Wangchuk, declared that the entire country will join this
global rising. In her nation-wide statement she said:
“I urge every Bhutanese to support this endeavor by
making a personal pledge to contribute towards the
collective effort to bring an end to intolerance and
violence! On the 14th of February pause for just
a minute to think about the millions of innocent
women subjected to emotional, psychological and
physical torture. Do not remain a silent bystander to
the acts of injustice as apathy will only perpetuate
this scourge.”

Bangladesh has one of the strongest NGO networks
in the world. On February 14, 2013 almost three million (2,905,370) women and men, through more than
335 organizations, occupied the streets in more than
40 locations in Dhaka and across all the 64 districts
in Bangladesh, demanding an end to violence against
women with joy, empowerment and exuberance.
In Maldives, OBR was endorsed by the government.
In the subcontinent, there were human chains that
consisted of human rights activists, factory workers,
union workers, lawyers, bankers, parliamentarians,
tea garden workers, UN employees, school children,
university students, farmers, teachers, domestic
workers, disabled groups, artists, writers, local
government personnel, homosexuals, heterosexuals, transsexuals, young and old, women and men,
survivors and allies. “No More Violence against
Women and Girls” they all chanted together.
In South Asia, OBR is not just about demanding an
HQGWRYLROHQFHLWLVPXFKPRUH,WDLPVDWURRWLQJ
out patriarchy and the rising continues until we bury
patriarchy and all forms of patriarchal violence.

One important impact of OBR has been that it helped
us grow out of our cocoons and reach out to the
mainstream. It allowed us to get the non-converted
involved. What was instrumental about OBR was
that it helped us to get over the victims approach
WR WKH LVVXHV RI YLROHQFH LW DVNHG ZRPHQ WR WDNH
control. For South Asia, it brought about a muchQHHGHGMROWWRWKHIHPLQLVWPRYHPHQWLWV\PEROL]HG
the next logical step.
OBR is not the end but the beginning of a new social order, a new consciousness shaped by goals of
achieving equality, love, justice and respect. It has
initiated the process of reshaping the normative and
social understanding of violence against women
and girls.
“I am done. Cataloguing these horrors. Data
Porn. 2 million women raped and tortured. 1
out of 3 women. A woman raped every minute.
Every second….One out of 2. One out of 5. The
same. One. One. One. I am done counting. And
recounting. It’s time to tell a new story. It needs
to be our story,” - Eve Ensler.

Garima Shrivastava is a PhD research scholar at
Jawaharlal Nehru University, New Delhi and is
involved in the OBR campaign as a coordinator
for South Asia.
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Reflections on the Inaugural Young Scholar’s
Conference
Dr. Clarence J. Dias
Asian Youth in a Globalized World:
Envisioning the Future
At the very outset, the young scholars addressed
several questions: What future and whose future are
ZHWDONLQJDERXWKRZGHWHUPLQHGDQGSULRULWL]HG
and by whom? The past trend has been one of elitecapture of futures.

Asian Youth of the Future and the Future
of Asian Youth
Asian scholars have been meeting frequently,
perhaps some would say incessantly, to discuss a
perennial, endemic and obdurate list of problems
and challenges faced by the people of Asia: Poverty,
unemployment, increasing inequality, the growing
urban-rural divide, protracted civil wars, ethnic
FRQÀLFWV DQG UHOLJLRXV DQG HWKQRQDWLRQDOLVP HQdangering the peaceful co-existence of people of
different faiths.
Millions of people have no access to clean water,
basic health care and sanitation. Women, indigenous
communities and minorities have gained some
ground but are yet to achieve equal rights, dignity,
security and opportunities for prosperity. Rapid
economic globalization has created new problems
for workers as well as the self-employed. Greed,
VHO¿VKQHVV DQG PDWHULDOLVP DUH HURGLQJ YDOXHV RI
caring and sharing. Religious and cultural values,
respect for life and the integrity of nature are being
superseded by a voracious hunger for wealth and
SRZHUDQGDGRPLQDWLQJPLQGVHWRISUR¿WVDWDQ\
cost whether they are human, social or ecological.
This short article presents a synthesis of the work
presented by the young scholars and highlights from
the discussions that ensued.
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Economic globalization has already made a captive
of our materialistic future and multinationals have
already made a captive of our ecological future.
The global arms industry, pandering to dictators
and would-be hegemony, continues to imperil our
physical futures and our very survival. It is vital to
deepen our understanding of how such capture has
been implemented and with what investments? Only
then can we advocate the kinds of social investment
needed to prevent elite capture of our common future
- the future of humanity itself.
A vision encapsulates values and principles that drive
objectives and goals. This makes the envisioning
process crucial, for such a process will determine the
core values, principles, objectives and goals of our
YLVLRQ/HJDFLHVRIWKHSDVWPXVWEHUHÀHFWHGLQYLsions of the future. Envisioning the future, therefore,
requires courage to challenge the current paradigm
and direction we are moving towards through economic globalization.
The envisioning process requires continuous and
collective efforts to analyze and evaluate our approaches and prevent a repetition of the failures of
the past and to generate new ideas and dynamism.
This is to remind us that what is possible today was
impossible yesterday. Articulating a vision is only
WKH¿UVWVWHSOHDGLQJWRWKHLPSRUWDQWWDVNVRIGHYHOoping a broad-based and widespread understanding,
consensus and support of our vision so that we can
move from vision to realization.

Several roles of Asian youth in social mobilization
have emerged. Youth in Asia are engaged and are
mobilized and there is no holding them back. They
have been adept in using social networks and online
technologies in a strategic way. However, youth
PRELOL]DWLRQRILWVHOILVMXVWWKH¿UVWVWHSWRZDUGV
youth engagement along with mobilization of the
disadvantaged, the excluded and the oppressed. The
future should be a future for all.

of dependency, discrimination and exclusionary
policies and practices. Indeed, States in Asia are
increasingly becoming incompetent, ineffective and
irrelevant.

$VLJQL¿FDQWFKDOOHQJHIDFHGE\1DWLRQ6WDWHVUHODWHV
WRDUPHGFRQÀLFWDQGVHFHVVLRQ$UPHGUHVSRQVHV
by the State lead to an escalating spiral of violence
with tragic loss of lives and property. In the case
of Sri Lanka, for example, there has been a relaThe economic order remains unjust. Ethnic and other tionship between factors of poor governance and
identities are being polarized to promote disharmony WKHSURORQJHGDUPHGFRQÀLFWWKDWWKHFRXQWU\KDV
DQGFRQÀLFW7KHGHFOLQHRIWKHIDPLO\LVMXVWRQH passed through. The poor governance factors include
indicator of the assault on human values. There needs a mismatch between education and employment,
WREHDWXUQLQJEDFNWRD¿UPXQ\LHOGLQJIDLWKLQD perceived economic and social inequality, discrimijust and compassionate God of the whole of creation, nation in terms of language, education, settlement
a God that is inclusive and universal. Such faith will schemes, inequality between rural and urban areas
inspire youth to strive unceasingly for the unity of RI WKH FRXQWU\ GH¿FLHQFLHV LQ FRQVWLWXWLRQDO VDIHthe human family transcending barriers of gender, guards and inconsistencies in the rule of law. Lack
nationality, culture, religion, caste, color and class. of participation and lack of a consensus-orientation
A unity in which there is equitable distribution of exacerbated the problems. Unless principles of good
power, wealth and knowledge within the entire hu- governance are fully implemented in its governing
man family, leading to a truly egalitarian universal process Sri Lanka will have no chance to move forcivilization.
ward to achieve economic development and ethnic
reconciliation in its future.
Asian women face several continuing issues such
as rape, sexual harassment, abuse, poverty, mater- The Nation State has a choice of two approaches
nal and child mortality and many other additional - militarization or peace promotion. The military
problems that women and children face in the midst VROXWLRQRYHUWLPHSURYHVWREHQRVROXWLRQDWDOO
RIYLROHQWDUPHGFRQÀLFW7KHUHVSRQVHIURP\RXQJ just an elongation of the fuse or a resetting of the
Asian women has centered on leadership. Women time bomb. Perhaps the most important challenge
have asserted leadership roles and made invaluable for the Nation State is that of peaceful co-existence,
contributions to peace-making, peace-building and both within and between States. Young scholars have
FRQÀLFW WUDQVIRUPDWLRQ 7KHLU OHDGHUVKLS KDV DOVR JUDSSOHGZLWKWU\LQJWRGH¿QHWKHHVVHQFHRIDVWDWH
been instrumental in promoting social justice, even of peaceful co-existence. Possibly, more research
under testing conditions such as in Myanmar. The LQFRQÀLFWVHQVLWLYHDUHDVLVFDOOHGIRUWRLQÀXHQFH
workshop discussed ways to increase the number such choice of approaches towards peace promotion.
of women in the leadership road map in Asia. In
particular, the role of academic advisers in promot- A second challenge for the Nation State is terrorism
ing female students for leadership advancement and which provokes harsh counter-terrorism laws and
success was stressed.
practices (sometimes referred to as state terrorism)
which in turn provokes further terrorism. Here, the
Challenges Facing the Nation State in Asia spiritual realm offers ways to break the vicious cirToday
cle. For example, Islamic law on anti-terrorism has
The Nation State paradigm before decolonization is been reconstructed by the Cirebon Buntet Islamic
proving inappropriate in some of the ‘New States’ boarding school in Indonesia as a way of preventLQ$VLDIRUH[DPSOHSRVWFRQÀLFW6UL/DQND$VLDQ ing radicalism after a suicide bombing in Cirebon.
Nation States are facing diverse challengers protest- The bombing arose out of errors in understanding
ing against domination and exploitation, imposition the meaning of jihad so the scholars reformulated
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the concept of jihad. Two main factors have been
contributing to the violent challenges faced by the
Nation State - mismanagement of ethnic relations
and a growth of xenophobia.

terror’)? What constitutes humanity - individual,
family, community, citizens of the Nation States?
Is ‘spiritual’ more than just the ‘material’? If so, is
the spiritual derived from religion, faith, belief or
culture? Is ‘spiritual’ synonymous with values? If
6FKRODUVLQ$VLDERWK\RXQJDQGVHQLRUKDYHVLJQL¿- so, are we facing a global crisis of values? What
FDQWO\FRQWULEXWHGWRSRVWFRQÀLFWSHDFHEXLOGLQJ are the categories of crises of values - disbelief and
The two most important elements in developing devaluation of human values, growth and spread of
SHDFHEXLOGLQJ SURSRVDOV DUH FRQWH[W DQG FRQÀLFW dubious values?
(its nature and relationship to ethnicity). So as far
as scholars are concerned, general theories about Among young Asian scholars, there has been an emHWKQLFLW\RUDERXWFRQÀLFWDQGSHDFHPXVWEHFRQ- phasis on ecological spirituality marking a welcome
shift away from purely anthropocentric approaches
textualized to the nation and to the locality.
to spirituality. A vital lesson learned from the great
A Global Spiritual Crisis for Humanity? civilizations of the past is that loss of spirituality
Murphy’s Law, originally uttered in jest, propounds leads to decline and the ultimate demise of the very
WKDWµ,QOLIHLIDQ\WKLQJFDQKDSSHQLWZLOO¶,QWR- civilization itself. Our present crisis is that spirituday’s world of Nation States, not just anything but DOLVPLVEHLQJRYHUZKHOPHGE\PDWHULDOLVPJUHHG
almost everything does go wrong and the wrongs VHO¿VKQHVVDQGODFNRIFRQFHUQIRURWKHUV7KHJUHDW
are indeed inhuman. Wrongs such as war, internal religious teachers - Christ, Mohammad and BudDUPHGFRQÀLFWH[WUDMXGLFLDONLOOLQJV DHXSKHPLVP dha took the ‘lowest’ people from society as their
for murder), torture, rape, forced impregnation companions to show that all humans are equally
through rape as a weapon of war (now recognized UHVSHFWDEOH DQG WKH\ DOO DGRSWHG D YHU\ VLPSOH
as a war crime over which the International Criminal frugal lifestyle.
Court has jurisdiction), intolerance, discrimination,
exclusion, hate crimes and xenophobia. In such The symbiotic relationship between spiritual crises
circumstances, it is to the realm of the spiritual that and material crises, in terms of both cause and efZHWXUQWR¿QGWKHIRUWLWXGHDQGIRUEHDUDQFHWREHDU fect, needs to be examined further. Regarding the
the wrongs and the courage and strength to right the WHUPVSLULWXDOZHQHHGFODUL¿FDWLRQVDQGGLVFODLPHUV
UDWKHUWKDQVWULYLQJIRUDVLQJOHFRPPRQGH¿QLWLRQ
wrongs and prevent their recurrence in the future.
of the term. Does the term secularism refer to plural,
Several questions constitute the future research and multicultural moral values?
discussion agenda for young Asian scholars. What
mix of quantitative and qualitative factors makes a Looking Ahead
problem escalate into a crisis - incidence, pervasive- Past and present generations must, respectively, be
ness, severity, intractability? Who determines that a careful not to burden youth with the baggage of their
crisis exists, using what process and what criteria? perceived failures or with unrealistic expectations
A crisis for whom? What makes a crisis global - the of glib and facile success in securing a future where
fact that like ozone layer depletion and melting of sustainable human development and an enduring
the polar ice caps the crisis affects the globe, the peace become a reality for all. Youth in Asia today
fact that that it occurs all over the globe or the fact are laying on the line not just their futures, but their
that it has been constructed for reasons of political values and principles as well as their very lives. How
economy (‘clash of civilizations’, ‘global war on could anyone ask for more?

Dr. Clarence J. Dias is President of the International Center for Law in Development, U.S.A
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/HWWHUVWRWKH(GLWRU
Dear AMANA,
Thank you very much for sending me the AMANA magazine. It was really informative and good for me.
Ellahi Bakhsh Baloch
Pakistan
Dear AMANA Team,
Many thanks for sending me the publication. I really enjoyed it.
Zadran
Afghanistan

AMAN/ARF EMERGENCY
RELIEF PROGRAMS
ASSAM, INDIA
In July this year the Indian state of Assam saw outbreaks of
riots between indigenous Bodos and migrants of Bangladeshi
origin. It is estimated that over 400,000 people from almost
400 villages were displaced and taking shelter in more than
200 relief camps. ARF in co-operation with AMAN Kolkata
launched an emergency relief program that saw the distribution of essential items such as food, clean drinking water,
mosquito nets, kitchen utensils, soap and blankets to more
than 1,000 people.
SOUTHERN PHILIPPINES
Typhoon Bopha (locally known as Pablo) hit the Southern
part of Mindanao on December 4th. In consultation with local
partners and community members an emergency relief program
was launched in the Compostela Valley and Davao Oriental
provinces. Essential emergency items such as food, water,
clothes, blankets and soap were distributed to 2,000 families.
Due to the high number of injuries, Dr. Manor, a volunteer
from Nepal, travelled to the Philippines to administer basic
primary healthcare.

For more information or to donate to the programs please
contact us at aman@arf-asia.org
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